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There is no perfection without being given by Allah, the Lord of the world, all 
the powers and efforts are coming from Him. May the abundance of His grace and 
gifts remain poured out to accompany our entire daily activities series, including in 
compiling proceedings entitled, “The First International Conference on Culture, 
Religion, and Education (The 1st Inter-Culture)” and finally can be well completed. 
This first proceeding book was deliberately compiled for the needs of scientific 
publications of students who are taking the Postgraduate Program (Master and 
Doctoral Programs) at the UIN Alauddin Makassar in collaboration with the Thai 
Student Association in Makassar (TSAIM) held at the Madrasah Mulnithi Azizstan 
(MMA) Pattani, Southern Thailand. Alhamdulillah, the presence of this international 
proceeding book has received a very good response from various parties, especially 
students who are in the process of completing their master program. 
The proceedings on the theme of "Islamic Education in Disruptive Era" is the 
the topic umbrella of the studies that are complemented by the discussion on culture, 
religion, and Islamic education. It is hoped that these writings will become a reference 
and contribute greatly to the scientific study of Islamic education, including the 
development of Islamic education in the disruptive era. 
In the preparation of this proceeding book, many parties have helped. 
Although it has been compiled as it is in the hands of the readers currently, it is not 
free from various mistakes and shortcomings. For that, we would like to please the 
readers to provide corrections for the coming improvements. 
 




Prof. Dr. Muhammad Yaumi, M.Hum., M.A. 
Deputy Head of Organizer 
Pascasarjana UIN Alauddin Makassar 
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The First International Conference on Culture, Religion, and Education 2019 
(INTER-CULTURE 2019) participated by post graduate students, educators, 
academicians, social workers, policy makers and other religion practitioners to send 
original research abstract/full paper, quantitative, qualitative, and mixed methods 
formatted according to the given writing guidelines. All presented papers are 
published in proceedings and the selected papers will be published in national (in 
Indonesia, Malaysia, and Thailand), as well as international journals indexed by 
SCOPUS.  
The theme refers to interdisciplinary studies that cover culture, religion, and 
education.   The scope covers (1) Cultural Studies such as Islamic History and Culture 
in South East Asia, Social, Political, Dynamics of contemporary cultures in South East 
Asia; (2) Religion Studies such as Inter-Religion Relationships in Minority and 
Majority Societies and Social, Cultural, and Political Conflict Resolution in South East 
Asia; (3) Islamic Education Studies such as Islamic Education in Boarding School and 
Higher Education in South East Asia, Media and Technology in Islamic Education, 
and Curriculum Development for Islamic Education. 
Hopefully, there will be coming second inter-culture event that involve the 
countries in South East Asia to produce the scientific projects Culture, Religion, and 
Education, especially Islamic education. At the end of this foreword, thanks for the 
participation of many people especially for the Indonesian scholars who have come to 
Southern Thailand in doing the International conference. 
 




Dr. Hussam Dueramae  
The Chairman of the International Conference Committee  
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Islamic civilization has a huge contribution to the progress of the world, one of 
which is through education. One of the problems of education today is the 
character of students who are not good. One institution that prioritizes character 
formation is the kuttab. In Indonesia, education institutions began to form the 
Kuttab model. Kuttab is an Islamic educational institution that was first founded 
by the Prophet Muhammad. Kuttab is a place to study children aged 5-12 years. 




Kuttab, Classical Education, Character Education 
 
CIVILIZATION Islam is a great civilization and has a long history. Anyone who 
wants to know the history of the journey of human life, surely it will be difficult to 
find out without studying and deepening Islamic civilization. Islamic civilization is an 
important component of connecting ancient civilizations to modern civilization, the 
contribution of Muslims in the course of the history of humanity cannot be 
underestimated (As-Sirjani, 2009). It is impossible to reach what is achieved by 
humans now to be able to advance in any field of life without studying Islamic 
civilization, especially in the field of education. 
As a perfect religion, Islam is very concerned about education. In fact, the 
revelations that came down at the beginning also strongly emphasized the 
importance of education. Allah SWT. says in QS al-Alaq/96: 1. 
 لَِّذي َخَلَق ٱسِم رَبَِّك ٱقَرأ بِ ٱ
Translation: 
Recite in the name of your Lord who created 
The reading command is not only addressed to the Prophet Muhammad, but 
also addressed to all humanity throughout the history of humanity (Shihab, 2013). In 
another letter Allah says in Surat al-Qalam/68: 1: 
 َوَماَيسطُُرونَ  لَقَلمٱوَ  .ن
Translation: 
Nun. By the pen and what they inscribe. 
In the Qur’anic commentary, al-Qalam is an order to write (al-Damsyiqi). From 
these two verses, the process of reading and writing are two things that cannot be 
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obtained except through the process of education. The realization of education is the 
key to all happiness in the world and in the hereafter. As the Imam of Shafi'i said: 
 
نْ َيا فَ َعَلْيِه بِاْلِعْلِم، َوَمْن أَرَاَد اآلِخرََه فَ َعَلْيِه بِاْلِعْلِم، َوَمْن أَرَاَدُُهَا فَ َعَليْ ِه بِالِعْلمِ   َمْن أَرَاَد الدُّ
Translation: 
Whoever wants the world, then let with knowledge. Whoever wants the 
Hereafter, then let with knowledge. Whoever wants both, then let them know. 
(al-Nawawi). 
Since the revelation first came to the Prophet Muhammad, Islam came 
accompanied by a call for learning. This treatise does not begin with da'wah to 
uphold the Shari'a-Shari'a such as prayer, zakat, fasting, and so on. It also does not 
explain the economy, politics, moral values, even the values of aqeedah. But this 
treatise starts with a key that summarizes all of it, iqra '(read) (Sanu, 1988). Therefore, 
there must be a realization of a place for learning, learning for the claimants of 
knowledge, enabling meeting with teachers and the scholars, holding halaqah-
halaqah of science and meetings, in an atmosphere that fulfills scientific life. 
One legacy of Islamic civilization in the field of education is the kuttab. Kuttab 
is the oldest Islamic educational institution established since the time of the Prophet 
Muhammad, precisely after the Badar war in the 2nd year H. In the Kuttab, children 
learn to read and write based on adab and the Qur’an, in other words character 
formation is the main priority of learning in the kuttab (Sembodo, 2012). Character 
education is very necessary in every educational institution. If you see the base of the 
main problem in education, it turns out this starts from the damage of the character of 
students. Educational institutions cannot give birth to children with strong character, 
strong morality, and are able to bear the burden of knowledge at the next age. The 
incoherence of the character of kindness at an early age creates potential for evil later 
on. Like a building, if the foundation is not strong, then the results must be 
problematic, even potentially large to collapse. 
In this age, character education has been grounded and widespread in the 
world of education. Cultivation of character in students or students is very important 
in the process of coaching towards a good personality. Through good personality, 
students or students become noble children (Triatna, 2011). Good character consists of 
knowing the good, wanting the good, and doing good habits of the mind, habits of 
the heart, and habits of action. All three are needed to guide moral life and shape 
moral maturity (Lickona, 2015). 
For concerns about the character problems of students. In Indonesia, several 
institutions have been established which develop the Kuttab model as a reorientation 
of classical education in the hope of giving birth to generations that have good 
character. One of them is Kuttab Al-Fatih. Kuttab Al-Fatih has several branches in 
several regions in Indonesia. Kuttab Al-Fatih is an educational institution for children 
aged 5–12 years who concentrate on the two main curricula, namely the Faith 
Curriculum and the Al-Qur’an Curriculum. These are non-formal educational 
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institutions. Therefore, it is necessary to look back on how the Islamic education 
system has existed for thousands of years and gave birth to generations of gold whose 
names were written in history in gold ink. 
DISCUSSION 
Kuttab as an Islamic Education Institution 
Kuttab is one of the oldest Islamic educational institutions. At the time of the 
Abbasids, Islamic educational institutions increasingly developed, including 
education in mosques, kuttab, clerical houses, book shops, libraries, literary salons, 
caliph palaces, deserts in the countryside, even hospitals (Rama, 2011) . Many great 
scholars have studied in the Kuttab, one of which is Shafi'i (Bar) Imam. So, the Kuttab 
is the oldest Islamic education system that has good management and received 
recognition from the government. The position of the kuttab in the age of the hijriyah 
is a priority that is of great concern to its affairs, because it is the gateway to higher 
teaching. The Kuttab resembles the current Madrasa Ibtidaiyah. Even in one city in 
Shaqilah, Ibn Hauqal founded 300 kuttab (As-Sibai, 1998). 
The kuttab and maktab come from the basic word kataba which means writing 
or a place of writing, so the kuttab is a place to learn to write (Suwito, 2008). But 
according to Abdullah Fajar in distinguishing it, he said that maktab is a term for 
classical times, while the kuttab is a term for modern times. In another opinion there 
are those who say that the kuttab is the beginning of the place of learning that exists 
in the Islamic world, which is taken from the word "tactib" which means teaching 
writing, and indeed that is the function of the kuttab. However, because those who 
study in the Kuttab are children and they study the Qur’an and religious knowledge, 
the Kuttab means a place for teaching children. According to him, there are two types 
of kuttab that are mutually different. The first type is the kuttab which only teaches 
and writes because the teachers are prisoners of war or the zhimmi, and the second 
type is the kuttab which teaches the Qur’an and the religious sciences (Baharuddin, 
2011). 
Thus, it can be concluded that the kuttab is the beginning of the place for 
children to learn the Qur’an and religious knowledge. So that the reactivation of the 
Kuttab is an activity of re-actualizing the Islamic education system through the values 
of people's lives in the form of teaching the Qur’an and the religious sciences by 
prioritizing the Faith after that, the Qur’an and other sciences applied to today. 
The formation of the kuttab to teach the Qur’an, reading, writing and religion is 
considered the most noble and honorable work, so that many people are competing to 
establish it. The education of the Kuttab developed normally without government 
intervention. After the second century of the Hijrah, in the small villages of the 
Persian country it was obligatory to send children to the kuttab regularly without 
government intervention (Fahmi, 1979). 
According to Asma Hasan Fahmi, the aim of the kuttab education (Fahmi, 1979). 
First: Religious goals. Children are able to memorize the Qur’an and know its 
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meaning so that children have a taqwa treasure, guidance and precious 
sanctity.Second: The purpose of establishing character. With suggestions from poetry, 
advice and exemplary attitudes, the formation of a youth character is expected to 
emulate the actions of a pious person. Third: Purpose of benefit. Political science 
(akhbar science), nahwu grammar, arithmetic and so on are expected to be able to 
provide practical value in everyday life. 
Whereas according to Al-Suhail in the Raghib As-Sirjani, the purpose of the 
kuttab is to provide the same teaching of the children of the Muslims in terms of 
literacy and memorization of the Qur’an (As-Sirjani, 2009). This is a form of attention 
of the Prophet. to the children of the Muslims, especially in education so that 
prisoners of war who do not have the property to redeem themselves can redeem by 
teaching children of Muslims to read and write. 
At first, the kuttab education took place in the homes of the teachers (mu’alim, 
mu’addib) or in the grounds around the mosque. The material used in general literacy 
lessons is poetry and Arabic proverbs that contain good traditional values (Asari, 
1994). The sciences taught in the Kuttab were initially simple, namely: learning to 
read and write, reading the Qur’an and memorizing it, and learning the subjects of 
Islam such as how to perform ablution, prayer, fasting, and so on. Then during the 
Caliph Umar, he instructed city dwellers to teach swimming, horse riding, archery, 
reading and memorizing easy verses and proverbs. Umar's instructions were carried 
out in several cities that had rivers such as Iraq, Egypt and others. 
A number of kuttab are increasingly developing by teaching Qur’an material, 
writing, points of religion, language, arithmetic, and grammar. But each kuttab does 
not show uniformity in giving subject matter. For example, Muslims in Morocco 
strongly emphasize the teaching of the Qur’anSpanish Muslims prioritize writing and 
reading. Ifriqiyah area prioritizes learning the Qur’an with special emphasis on 
reading variations. The East Region adheres to a mixed curriculum with the Qur’an as 
the core but does not combine it with calligraphy skills, so that the writing of Muslim 
children from the East is not very good (Ahmad Tafsi, 2004). 
As for Ahmad Tafsir, the curriculum of the Kuttab in classical times shows the 
following things: 1) Although the aim is to learn to read and write, the Qur’an lesson 
becomes an important theme in the kuttab. The Qur’anic lesson does not only fulfill 
cognitive but also affective aspects. So that children can appreciate the values of the 
Qur’an2) Moral education is very concerned because it is the actualization of the 
Qur’an Educational institutions are seen as institutions. moral guard. So usually, all 
lessons, especially religious studies, always contain moral content. 3) Art lessons such 
as dance and music are not developed in the kuttab. It is feared that art can damage 
children's morals. 4) Other lessons outside the Qur’an such as Arabic grammar may 
be given as a medium to understand the Qur’an. 5) Sports and numeracy lessons have 
not received detailed information about the material and its implementation in the 
Kuttab. According to the explanation, there were no lessons that could be used as a 
basis for developing science at the next level of education. 
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Kuttab Educational Method 
The method is a tool used to achieve educational goals. It should be understood 
that the use of methods in education in principle is the implementation of caution in 
educating and teaching work (Nizar, 2002). In the teaching and learning process, the 
method of education or teaching is one aspect of education or teaching that is very 
important in order to transfer knowledge or culture from a teacher to his students. 
Through the teaching method there is a process of internalization and ownership of 
knowledge by students until students can absorb and understand well what the 
teacher has said. 
Ibn Jubair gives an overview of the teaching methods in the kuttab, especially in 
the Damascus area. That children's education on the Qur’an is recited, the santri learn 
khat in poetry and so on. The santri avoided disrespectful behavior towards the 
Qur’an, the santri always looked and sat alongside the Qur’an. The santri and 
instructors sit facing each other and the instructor devotes his sincerity in teaching so 
that it makes it easier for students to learn (Jubair). Ibn Bathuthah also illustrates how 
teaching and learning methods are in the kuttab. Each teacher has a group, the 
instructor reads the Qur’an to the children and reads it in tartil. They did not write the 
Qur’an on sheets to glorify the Qur’an. The students learn to write khat by writing 
poems (Bathuthah, 1997). During the Abbasid Dynasty the methods of 
education/teaching used could be grouped into three types. According to Suwito, 
among them (Suwito, 2008): 
First: Oral method. Oral methods in the form of dictation, lecture, qira'ah, and 
discussion. The dictation method is a method of conveying knowledge that is 
considered good and safe because with this image the student has a record that will 
be able to help him when he forgets. This method is considered important, because in 
classical times printed books like the present are difficult to have. The lecture method 
is also called the al-sama method, because in the lecture method, the teacher explains 
the contents of the book by memorizing, while the students listen to it. The qiro'ah 
method is usually used to learn to read while discussion is a typical method at this 
time. 
Second: memorization method. Memorizing methods are a common feature of 
education at this time. Students must read the lessons repeatedly so that the lessons 
stick to their minds, as explained by Imam Hanafi a student must read a lesson 
repeatedly until he memorizes it. So that in the next process, students will reissue and 
contextualize the lessons they memorize so that in discussion and debate students can 
respond, break opponents, or bring up something new. 
Third: Writing method. The writing method is considered the most important 
method at this time. The writing method is copying the works of scholars. In copying 
books there was an intellectualization process that increased the level of mastery of 
students' knowledge. This method besides being useful for the process of mastering 
science is also very important for doubling the number of textbooks, because at this 
time there was no printing machine, by copying the books the need for the text of the 
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book was slightly resolved. It can be concluded that the method used in the kuttab 
learning uses oral methods (in the form of dictation, lecture, qira'ah, and discussion), 
memorization methods and writing methods. 
During the Caliphate of Abu Bakr, Umar, Uthman, and Ali, the santri kuttab 
was instilled to always glorify science. The students of the Kuttab greatly glorified 
Arabic, especially when they wrote verses of the Qur’an and also and also the hadith 
of the Prophet. The santri write on dry land and if they want to erase it, they do not 
use their hands or kai, but use clean water to erase the writing (Sahnun, 1982). 
Characteristics of the Kuttab 
In line with the expanding territory of the Muslim community, the number of 
people who embraced Islam also increased. At that time the committees which only 
took place in the teacher's house room began to be felt to be inadequate to 
accommodate children who were in number. the greater it is. Such conditions 
encourage teachers and parents to look for other places that are more spacious, 
namely the corners of the mosque (cubicles related to the mosque). Aside from the 
kuttab held in the mosque there are also general kuttab in the form of madrasas that 
have their own buildings and can accommodate thousands of students. At the end of 
the first century the hijri began to emerge the type of kuttab which, in addition to 
providing writing and reading lessons, also taught reading the Qur’an and the 
subjects of religious teachings, as well as other basic knowledge. Thus the Kuttab 
develops into a formal basic education institution (Suwito, 2008). 
The parents were very enthusiastic about sending their children to the kuttab. 
They provide full support to the instructors. Teachers are very serious in giving 
lessons so that they can have a good influence on children (Asakir, 1998). Leaders and 
caliphs greatly glorify the teachers, and follow and pay attention to their opinions. 
Therefore, the teachers get perfect respect from all walks of life (Asakir, 1998). 
Between the kuttab and the community there is no partition, therefore the community 
and the kuttab interact with each other. If a teacher dies, then today will be a day of 
sadness, just as sadness is due to the great disaster that has occurred (Sahnun, 1982). 
Most teachers receive wages as limited as their teaching to the santri. But there 
are many teachers who take wages from rich people for their teaching, then the wages 
are given to poor children (an-Nashari, 1997). As a result of the teaching of the 
instructors in the kuttab, some santri have had successful careers in the government, 
and some have even taught children, then become ministers (Katsir). According to 
Budi Ashari & Ilham Sembodo there are several characteristics of the kuttab, 
including (Sembodo, 2012): 
First: Kuttab learning equipment, which consists of Al-Qur’an Mushaf, several 
lauh (wooden boards for writing), ink and pens. The teacher sits on a chair, 
sometimes the chair is replaced with a taller building which is called a small carpet. 
Second: The terms of the kuttab teacher, namely the fuqoha 'provide the conditions 
that must be possessed by the kuttab teachers. Al Qobisi requires that the teacher be 
authoritative but not rude, not sullen, angry, unfriendly, gently familiar with the 
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children. And must guide the adab of children for their benefit. Third: Dirosah 
curriculum, namely children are asked to memorize the Qur’an all or part of it. 
Learning to read, write, khot (written form), the basic concept of counting. Fourth: 
Management of the Kuttab, namely the fuqoha 'makes management, where the rules 
follow the prescribed rules plus state supervision and guidance. Life in the Kuttab is 
very natural. Learning time is marked by natural signs. The publication of the sun 
became the beginning of the learning day, the length and the short time following the 
sunrise and the Asr prayer. Fifth: Social life in the kuttab, namely the teaching of the 
kuttab strongly emphasizes his concern for social adab. Where a teacher instills adab 
in children, educates them with good education, familiarizes them with good habits, 
teaches them how to respect others, instructs them to devote to both parents, carries 
out both commands, wants to listen and obey , greeting both of them, kissing his 
second hand when they met both of them. The teacher hits his students if they do bad 
manners, dirty in talking and other actions that come out of the rules of Shari'a. Sixth: 
The health of the kuttab, namely fuqoha 'murobbi recommends that children who are 
sick be separated from their other friends so that there is no spread of the disease. 
Seventh: Financing the kuttab, which is from parents who entrust their children to the 
kuttab, there is a salary for the teacher paid monthly or annually or a package, there 
are also rich people who bear the payment of poor relatives or poor people who are 
not his relatives. 
So, there are seven characteristics of the Kuttab, including Kuttab learning 
equipment, Kuttab teacher requirements, curriculum curriculum, Kuttab 
management, social life in the Kuttab, Kuttab health and financing of the Kuttab. 
Kuttab Learning Time 
The time to study in the kuttab is marked by natural signs. The rising of the sun 
is a sign of the commencement of teaching and ends with following the fall of the sun 
and the call to prayer (Al, 1978). The time to study at the kuttab is done in the 
morning until the Asr prayer time from Saturday to Thursday. While Friday is a 
holiday (time to rest). On every 1st of Shawwal and three days on holidays, Eid al-
Adha is also a holiday. The division of time for subjects every day, usually divided 
into three: 1) Al-Qur’an lessons from the morning until the time of Dhuha. 2) Writing 
lessons from the time of Dhuha to the time of Dhuhr, after which children are allowed 
to go to their homes for lunch. 3) Other science lessons (nahwu, Arabic, sya'ir, 
berhitung, history or date) start after Dzuhur until the end of the afternoon or Asar 
(Suwito, 2008). 
The duration of study at the Kuttab is not the same between one child and 
another child is very dependent on the intelligence and abilities of each child, because 
the teaching system at that time was different from the current teaching system. The 
teaching system carried out at that time was not yet classical, but if we examine it in 
depth it turns out that what they have done in the learning process at that time is far 
better than the current teaching system. Because it seems that the learning time they 
use is far more effective and efficient than the time of learning now. Their study time 
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is from the morning until the time of Asr, while the current study time is only from 
the morning until the time of Zuhur (for children in grades 3 to 6) for grade 1 and 
class 2 from morning to ten. The number of days they study in 1 week from Saturday 
to Thursday, while on Friday they are off their study time seems quite dense and 
efficient. But in general children complete this basic education for approximately 5 
years (Suwito, 2008). 
So, it can be concluded that the learning time of the kuttab is carried out in the 
morning until Asr prayer from Saturday to Thursday for approximately 5 years. 
While Friday is a holiday 
CONCLUSION 
Kuttab is the oldest Islamic educational institution founded by the Prophet 
Muhammad. Kuttab is an educational institution for children learning to write and 
read. The main curriculum taught in the kuttab is the Qur’an and adab, so that 
students have a strong foundation of faith. The learning time in the kuttab starts from 
the rising of the sun to set the sun, or even before the ashar prayer. The learning 
system in the Kuttab prioritizes character building so that students have a good and 
strong character. 
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